Tabula Smaragdina Hermetis 
The Emerald Tablet 


Prefatory Note 


An interpretation of meaning of an Arabic text from Sirr al-khaliga dating from between the eighth and ninth century 
ce. ! | have added some footnotes to explain unusual words in my interpretation, with an Appendix providing the Latin 
text from the Secretum Secretorum as given in a critical edition, published by Oxford University Press in 1920, of a 
thirteenth century manuscript in the Bodleian Library. Which text, for some reason, does not mention telesmi, although 
an alternative sixteenth century Latin text, translated by Isaac Newton, does. 2 


Much has been written about the 'emerald tablet' which is considered to be one of the primary texts of hermetic 
philosophy and of alchemy. For this second edition | have extended my footnotes, included as Appendix II an updated 
version of my 2017 essay Talismata In The Picatrix, and corrected a few typos. 


David Myatt 
January 20%, 2024 
Second Edition 


1. Ursula Weisser, Buch Uber das Geheimnis der Schopfung und die Darstellung der Natur (Buch der Ursachen) von 
Pseudo-Apollonios von Tyana. Sources and Studies in the History of Arabic-Islamic Science. Aleppo, 1979. 


2. The Latin is "Pater omnis telesmi totius mundi est hic". Newton's manuscript is Keynes MS 28. 


Tabula Smaragdina Hermetis 


Veritas is veritas 1 
For the higher is as the lower 
With the lower as the higher. 


The signs 2 were from The One 
As all beings are from The One 
Through one design: 

The father, the Sun, 

The mother, the Moon, 

The Pnuema, 3 the womb 

The Earth, the nourishment. 


Telismata: 4 of the father 

Guardian of balanced signs. 

Pyros, ° the Earth 

Separating the harsh from the gentle. 
With the gentle, © noble, 

Ascending from Earth to Empyrean 7 
Descending from Empyrean to Earth 
Influencing the higher, the lower, 
The gentle, the harsh: 

The illumination of the illuminated. 


Thus, it is for this the Magnum Opus ” came-into-being 
For | am Hermes Trismegistus of The Wisdom. 


Notes 


1. Veritas. | have used the Latin veritas rather than the English word 'truth'. As noted in my commentary on v.14 of 
chapter One of the Gospel of John, 


| have chosen the Latin veritas in order to avoid the disputations - philosophical and otherwise - and the 
assumptions that the English word 'truth' so often now imputes and engenders, with the reader (or the 
listener) thus having to reflect on what veritas might, in this context, signify. In addition, dAnBEtac here 
suggests not some abstract, impersonal, 'truth' but rather truthfulness, sincerity, integrity: the type of person 
that Jesus of Nazareth is. In respect of 'veritas' suggesting such truthfulness and sincerity, qv. the entry for 
veritas in Lexicon Totius Latinitatis, volume 4b. 


https://davidmyatt.files.wordpress.com/2023/08/myatt-gospel-john-1-5.pdf 


2. Signs. cf. onuEta in relation to God, qv. The Gospel of John, and the Signs of Allah as mentioned in the Quran. It is 
notable that the Gospel of John has onuEiov and not S0vduEtc as in Matthew, Mark, and Luke, For example, in John 3:2, 
obSeic yao SUvaTtat TadTA TA ONUEta MoLeiv & od Notetc, av UN AO BEdC YET’ ADTOD, "for No one is able to do the signs 
you do unless Theos is with them." 


Since Tabula Smaragdina Hermetis was a translation of an Arabic text, onueia here instead of 50vdpuEtc or miraculum 
seems apposite. 


3. The Pneuma. The Wind as archetype, as a hermetic principle, cf. tractate Ill of the Corpus Hermeticum: 


aStoplotwyv S€ 6vtWv ANaVTWV Kal AKATAOKEVAOTWV, AMOSLWPIGON TA EAAMPA Eic KWOC Kal TA BapEa 
EBENEALWON EQ' DYPAL GUUWL, TUPL TWV GAWV SLOPLOBEVTWV Kal AVAKPEUAOVEVTWV NVEDUATL OXEtGBaL Kal 
Wo8n 6 OvVPAVOG EV KUKAOLCG EMTA, Kal BEol [Taic] Ev GotpwWv iS€atc OnTAVdLEVOL, ObV TOC AVUTHV GNYELOLC 
Gmaot, Kal SinpP@wn ... obv toic Ev AUTAL BEOIC, Kal MEPLELALYN TO TEPLKUKALOV GEPL, KUKA(WL SPOUHYATL 
MIVEOUATL BE(Wt OXYOULEVOV. 


With all beings unformed and not yet presenced, 

What was lightsome was separated out, upward 

And what was burdensome set in fluidic ground 

With all defined through Fire, then elevated - and conveyed - by Pneuma. 
Thus the heavens became perceivable in seven spheres, 

Deities represented in the arrangements of the stars, 

With the outer revolving in the ether, and circulating by the Pnuema of theos. 


https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print. pdf 


4. Telismata, rather than the later English word ‘talisman’. As | wrote in Telesmata In The Picatrix, included as Appendix 
ll, 


"Telesmata is from Greek téAgoua via the post-classic Latin telesma and is possibly the origin of the English 
word talisman, dating as that English word does from 1638. 


tTéAEoua in Ancient Greek meant a payment, or an offering to offset a debt or for services rendered. 
According to my fallible understanding, in Hellenistic times it acquired the sense of an object intended as an 
offering to the gods, and to lesser divinities such as daemons, as a mark of respect or in order to seek their 
favour or ward off their wroth. Thus if a person had toiled to make the offering, the telesma, or had at the 
very least exchanged goods or money for it, it was believed that such labour or such an exchange revealed 
that one had earned their protection or their help. The more valuable the object, the more help or protection 
they might expect. 


This belief in such offerings and their efficacy was an integral part of not only the diverse Greco-Roman 
paganus weltanschauungen but also of many other paganus weltanschauungen around the world, past and 
present, founded as such weltanschauungen are on the understanding, on the ancestral wisdom, or on the 
intuition that we mortals are part of a living cosmos with the gods (the divinities) and Nature considered as 
living beings (or as archetypes, manifestations of cosmic forces) who and which can affect us and who have 
affected us - as individuals, and as communities - in terms of good fortune and misfortune." 


5. Pyros. Fire as archetype, cf. Heraclitus as recounted by Diogenes Laértius: 


EK TUPOG TA MAVTA OVvEOTAavatbeic TOOTO avaAVEGVaLHNaVTa 5E yivecBat KaB’ EivapuEVNY Kal 6a TAC 
Evavtlohpouiac NpwOoSat Ta 6vTa Kal MaVTA WoOXYWV Eivat Kal Satwdvwv NANeN 


The foundation/base/essence of all beings [ 'things' ] is pyros to which they return, with all [of them] by 
genesis appropriately apportioned [Separated into portions] to be bound together again by enantiodromia, 
and all filled/suffused/vivified with/by woxf and Demons. 


6. Gentle, mpaoc, a mild, balanced, temperament as in my translation of 5:1-10 of The Gospel Of Matthew, yaKkdptot oi 
TIPaEtC, STL ADTOL KANPOVOUNOOVOLYV THv yAV, "Fortunate, the gentle, for they shall acquire the Earth", qv. 
https://davidmyatt.files.wordpress.com/2023/08/the-beatitudes-v1.pdf 


7. Empyrean. Not 'heaven', but ovpavéc - Empyrean - the abode of the Greco-Roman gods, and also suitable for the 
abode of those mortals gifted by the Egyptian gods with an after-life. As | noted in my translation of 1:3 of The Gospel 
Of John: 


ovpavoc here is always translated as 'heaven' although the term 'heaven' - used in the context of the 
Gospels - now has rather different connotations than the Greek ovpavéc, with the word 'heaven' now often 
implying something explained by almost two thousand years of exegesis and as depicted, for example, in 
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for 
the first time in the formative years of Christianity would most probably have assumed the usual Greek 
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as 
the abode of theos and/or of the gods, €v obpav® eoit [...] 


It therefore seems apposite to suggest a more neutral word than 'heaven' as a translation of obpavdéc and 
one which might not only be understood in various 'classical' ways by an audience of Greek speakers (Such 


as the ways described above) but also be open to a new, and Christian, interpretation consistent with the 
milieu that existed when the Gospel of John was written and first heard. That is, before the exegesis of later 
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin 
term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of 
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - mapd5etoov Ev ESeu 
(the Paradise of Eden) - and also by shamayim. 


https://davidmyatt.files.wordpress.com/2023/08/myatt-gospel-john-1-5.pdf 


Given that Tabula Smaragdina Hermetis was a translation of an Arabic text the sense of "Ascending from Earth to 
Empyrean" is also apposite because it does not directly refer to the Christian heaven. 


8. Magnum Opus. The work of hermeticism, as for example explained in the Corpus Hermeticum, and the aim of 
alchemy which is Lapis Philosophicus. In the Poemandres tractate of the Corpus Hermeticism this is described as the 
journey, the &vodoc, through the seven spheres: 


Kal obTWC OPUGL AoLMOV G&vW GLa TAC APuoviac, Kal TAL MOPWTNL Cwvnt S(6wot thy aVENTLKAY EVEPYELAV Kal 
TAY HELWTLKNY, Kol TAL SEVTEPAL TAY UNXaVAY TMV KAaKWV, S6AOV AvEVEPYNTOV, Kal TAL TP(TNHL THv 
EMLOUVUNTLKNV ANATHV AVEVEPYNTOV, KL TAL TETAPTNHL THY APXOVTLKHY TPOgaviayv ANAEOVEKTHTOV, Kat TAL 
MEUMTNHL TO PPAOOG TO AVOOLOV Kal TAG TOAUNS THY MPOTIETELAV, KAL TAL EKTNHL TAC APOPUACG TAC KAaKaACG TOD 
TIAOUTOU AVEVEPYATOUG, Kal THL EBSOunt Cwvnt TO EvEedpEvov wevsoc. 


Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, that vigour 
which grows and which fades, and - in the second one - those dishonourable machinations, no longer 
functioning. In the third, that eagerness which deceives, no longer functioning; in the fourth, the arrogance of 
command, no longer insatiable; in the fifth, profane insolence and reckless haste; in the sixth, the bad 
inclinations occasioned by riches, no longer functioning; and in the seventh realm, the lies that lie in wait. 


https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print. pdf 


Appendix I 


The Latin Text From Secretum Secretorum 


Source: 


Appendix Il 
Telesmata In The Picatrix 


Telesmata is from Greek téAeEoua via the post-classic Latin telesma and is possibly the origin of the English word 
talisman, dating as that English word does from 1638, with téAgoua in Ancient Greek meaning a payment, or an 
offering to offset a debt or for services rendered. According to my fallible understanding, in Hellenistic times it acquired 
the sense of an object intended as an offering to the gods, and to lesser divinities such as daemons, as a mark of 
respect or in order to seek their favour or ward off their wroth. Thus if a person had toiled to make the offering, the 
telesma, or had at the very least exchanged goods or money for it, it was believed that such labour or such an 
exchange revealed that one had earned their protection or their help. The more valuable the object, the more help or 
protection they might expect. 


This belief in such offerings and their efficacy was an integral part of not only the diverse Greco-Roman paganus 
weltanschauungen but also of many other paganus weltanschauungen around the world, past and present, founded as 
such weltanschauungen are on the understanding, on the ancestral wisdom, or on the intuition that we mortals are 
part of a living cosmos with the gods (the divinities) and Nature considered as living beings (or as archetypes, 
manifestations of cosmic forces) who and which can affect us and who have affected us - as individuals, and as 
communities - in terms of good fortune and misfortune. 


For such understanding, such ancestral wisdom, or such intuition included the insight that some mortal deeds were 
wise and some mortal deeds were unwise because wise deeds were those which aided or did not upset the natural 
cosmic balance and because unwise deeds - acts of hubris - did upset the natural cosmic balance and invited, sooner 
or later, retribution by the divinities, be such retribution personal (against the hubriatic individual) or against the family 
and descendants of that individual or against the community that the hubriatic individual was a part of. A pattern of 
hubriatic deeds which both Aeschylus and Sophocles so well described: Aeschylus in the Oresteia, and Sophocles in his 
Antigone and his Oedipus Tyrannus. 


In respect of the Greek belief in such divinities and asking for their help there is of course that beautiful poem by 
Sappho [1] 


TOLKIADOBpov’ ABavaTt Agpdsita, 
Tat Afog 50Ad6mAoKE, Afooouat OE, 
Un yW’ doatot und’ dviatot Sauva, 
TOTVLA, BDUOV, 


GAA TU(6’ EAB’, at MOTA KATEPWTA 
TAG Euac ab6ac afoloa MNHAOL 
EKAVEG, TATPOG 5E Sdyov Ainotoa 
XpUoLov HAGEC 


G&oy’ OnacSebEatoa: K&AOL 5 0’ GyOV 


WKEEG OTPODGOL MEPL Yao WEAALVAG 
mTOKVa S(vvEevtEc NTEP’ an’ WEdVWIBE- 
poc 6ta WECOW: 


aiwa 6’ €&(kovto: ob 6’, W UdKalpa, 
UELSLALCALO’ AHAVATWL MPOGWMWL 
Ape’ Ott Sndte némovOa KWTTL 
S5nOtE KGANUUL 


KWTTL WOL UGALOTA BEAW VEVEDBAL 
UaVdAat BUWL Tiva SNdTE TE(OW 
uato’ &ynv Ec OdV PLASTATA; Tic 0’, W 
Wda]ng’, HSiKNEL 


Kal YAP al PEVVEL, TAXEWCS SLWEEL, 
ai 6€ SWOa UN SEKET’, AAAG SWOEL, 
ai SE un M(AEL, TAXEWS MLANCEL 
KWOK €8€AOLOQ. 


EAGE OL Kal vov, xaAETIAV 5 ADOOV 
EK WEP(UVAV, dood SE LOL TEAEGOAL 
8DUOG iWEPPEL, TEAETDOV, OD 5’ aUTA 
OOUUAXOG EGO. 


Deathless Aphrodite - Daughter of Zeus and maker of snares - 
On your florid throne, hear me! 

My lady, do not subdue my heart by anguish and pain 

But come to me as when before 

You heard my distant cry, and listened: 

Leaving, with your golden chariot yoked, your father’s house 
To move beautiful sparrows swift with a whirling of wings 

As from heaven you came to this dark earth through middle air 
And so swiftly arrived. 


Then you my goddess with your immortal lips smiling 
Would ask what now afflicts me, why again 

!am calling and what now | with my restive heart 
Desired: 


Whom now shall | beguile 

To bring you to her love? 

Who now injures you, Sappho? 

For if she flees, soon shall she chase 

And, rejecting gifts, soon shall she give. 

If she does not love you, she shall do so soon 
Whatsoever is her will. 


Come to me now to end this consuming pain 
Bringing what my heart desires to be brought: 
Be yourself my ally in this fight. 


By the time the manuscripts of the Picatrix were written, as translations of a translation of an Arabic manuscript dating 
from some three or more centuries earlier, the concept of telesmata seems to have become somewhat divorced from 
its paganus origins since the Picatrix begins with a doxology to a singular God - Ad laudem et gloriam altissimi et 
omnipotentis Dei cuius est revelare suis predestinatis secreta scienciarum - echoing as it does the doxology to Allah, 
Al-Ahad, in that earlier Arabic manuscript and containing as that Arabic manuscript does several quotations from the 
Quran. 


Thus, and again according to my fallible understanding, it seems to me that, given the importance attached in both the 
Latin and the Arabic text to telesmata [2] - the locus has, despite such doxologies, moved away from the paganus 
understanding of mortals as an integral (Ciceronian) balancing part of the cosmos, as part of Nature and of their 
community and personally aware of the consequences of hubris, toward the eidoc - the abstraction - of mortals as 
individuals who can by telesmata and other means achieve certain personal desires or bring about certain changes 
beneficial to themselves. Almost as if telesmata and other similar means have replaced the numinous, the paganus, 
awareness of our status as mortals who depend on the harmony that the older divinities represented, manifest as this 
awareness is in the phrase memento homo [3]. A phrase adopted by the Roman Catholic church in the form "memento 
homo quia pulvis es, et in pulverem reverteris," [4] and which church, despite its faults, perhaps for centuries kept 
alive at least something of the paganus understanding of the error of hubris, its awareness of our temporary mortal life 
and of our fallible mortal nature. 


DW Myatt 
2017 


Note: This text is an edited version of a communication sent this year to someone who had enquired about the 
relation, if any, between the talismans described in the Latin text entitled Picatrix and Greco-Roman pagan beliefs. 


ooo 


[1] My translation. The Greek text is that of Lobel and Page, Poetarum Lesbiorum Fragmenta, Oxford 1955. 


[2] In the Picatrix the word used is imago, usually (in my opinion) mis-translated by the fairly recent (c.1638) word 
‘talisman’ and which English word implies 'a semblance’, a crafting by someone of something material which of itself 
presenced, was a semblance of, what was 'higher', numinous, by something which was ‘lower’, material, with such a 
presencing described by Marsilii Ficini in his De Vita Coelitus Comparanda. 


D e-poceftate: cele Deruanbo madionam-samde/ 
um Soveiry pucentu’ mages ; Cap.xvi. 


Mmenfa forme celeCaum rT 

ae do wrtuf motio faat whiaiiiia 

mum fyderum radn terre molem que’guaft 
prnctam eft adoelum momento faalhmea, 


From a 1489 manuscript: 
Marsilii Ficini, De Vita Coelitus Comparanda, XVI 


(Q iio per inferiora fuperionbus expofita de’ 
cantur’ fupenora : Sc per*mundanal ma 
tenas mundana_pottffimy dona. C.xxv1 ~ 


‘i Ed nelongius dt ur’abeo 
RY quod inverpretantes plotmumin. 


foturmus abimtio bremterita colhoe my 


dus ab apso bono ut plato una cum Timeo 


P: doce g optmuf effict poterat. 
ce a Eft r9ntur’ non folum corpo - 
reus «feel uty’ trifiaperAcenentiapentap/ par. 


niceps « uamobiem preter f hoc o 
mundi fe nate eRe / 


latet 1m eo fprrtus corpuf quaddam ecce” 


De Vita Coelitus Comparanda, XXVI 


Interestingly, imago occurs in the Latin version of the nine doxologies - v. 31 - of the Poemandres tractate of the 
Corpus Hermeticum, cuius universa natura imago nata est, with the original Greek being ob n&oa pbatc eikWv ~qu 
which | translate as "you who engender all physis as eikon", with eikon suggestive of what Maximus of 

Constantinople in his Mystagogia [Patrologiae Graeca, 91, c.0658] explains. Which is of we humans, and the cosmos, 
and Nature, and psyche, as eikons, although according to Maximus it is the Christian church itself (as manifest and 
embodied in Jesus of Nazareth and the Apostles and their successors and in scripture) which, being the eikon of God, 
enables we humans to recognize this, recognize God, be in communion with God, return to God, and thus find and fulfil 
the meaning of our being, our existence. 


[3] Although the use of a similar phrase about mortality in the Triumphus is disputed, there is evidence to suggest that 
during those victory processions in Rome the triumphant General was reminded by someone of his mortality, qv. M. 
Beard, The Roman Triumph, Belknap Press of Harvard University Press, 2007. p. 272f. 


[4] "Recall, mortal, you are dust and you will revert to being dust." 
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